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Overview: This paper aims at evaluating two contradicting generalizations regarding the 
interpretation of logophoric pronouns, using data from Ewedomegbe (the Northern Ghanaian dialect 
of Ewe). Clements (1975), for instance, and many others propose that the default interpretation of 
the Ewe logophoric pronoun yè is unambiguously attitude de se like PRO in English (see Chierchia 
1989, Schlenker 1999). This view is challenged by Pearson (2015), who presents data that seem to 
show that yè may be read de re as well. I tested 10 native informants on a real-world example of 
‘mistaken’ identity. The test results confirm the old view by Clements and others that the logophoric 
pronoun yè is unambiguously attitude de se. I discuss possible explanations for the different 
judgements.  
 
Problem: For English, it is usually assumed that in ‘mistaken’ identity scenarios that it is not possible 
to get a de se reading for a third person pronoun in an attitude report. Only a de re reading is possible. 
Moreover, it is not possible to judge an attitude report true with an embedded infinitival. The 
unpronounced subject PRO must be interpreted de se. For the South Iceland scenario (see below) 
this means that (1) only has a true de re reading and (2) is false if it reports a belief. 
 
South Iceland Scenario: An Asian woman was declared missing from a party touring the Eldgjá 
volcanic region in south Iceland after getting off the party's bus to freshen up. She only hopped off 
the bus briefly, but had also changed her clothes - and her fellow travelers did not recognize her when 
she climbed back on again to continue the party's journey. When the details of the missing person 
were issued, the woman reportedly didn't recognize her own description [woman with a pink sweater] 
and unwittingly joined the search party for herself. (Thanks to Amy Rose Deal for pointing out the 
“daily mail” example.) 
 
(1) The Asian woman believes that she#dese/dere is missing.       

[she = the woman with the pink sweater] 
(2) The Asian woman believes PRO#dese/*dere to be missing.     

[PRO ≠ the woman with the pink sweater] 
 
Pearson’s (2015) theory of interpreting logophoric pronouns predicts that (1&2) may be expressed 
in Ewe by means of the logophoric pronoun yè having a genuine de re reading. 
 
Data: In order to test this prediction, I set up a small truth value judgement task. Ten informants 
(native speakers of Ewedomegbe) evaluated the naturalness of sentence (3) in the South Iceland 
Scenario, translated into (1&2). (3) is supposed to report the state of mind of the Asian woman at the 
time of the search. Sentence (3) is grammatical. But all my informants and myself reject the sentence 
as false.  We (informants and I) would rather use in (3), the third person pronoun é.  
 
(3) Asia   nyɔnu   la       xɔse       be          yè      bú          [yè = the woman with the pink sweater] 

Asian woman DEF  believes COMP   LOG is missing 
#‘The Asian woman believes to be missing.’     

 
Evaluation: This judgement is evidence that logophoric yè may not be used in a de re reading in 
Ewedomegbe. It is impossible to interpret yè as representing the individual that everybody is looking 
for in the South Iceland Scenario. The differences in judgements can have various reasons. 
 
 



1. Pearson (2015,101) posits that yè shows an ambiguity between de re and de se interpretation in 
Mina (Togo dialect of Ewe) and ‘pure’ Ewe. Her data were judged by 5 informants. The 
differences in judgements could be an effect of different dialects or registers. Note, however, that 
all dialects of Ewe are mutually intelligible (Ameka 1991). Broadly, the dialects can be grouped 
geographically into coastal or southern dialects (e.g., Aŋlɔ, Tɔŋú Avenor, Dzodze); Watsyi and 
inland (northern) dialects, characterized indigenously as Ewedomegbe (e.g. Ho, Kpedze, Hohoe, 
Peki, Kpando, Fódome, Danyi, Kpele etc.) Additionally, there is a written standard that was 
developed in the nineteenth century based on the regional variants of the various sub-dialects 
with a high degree of coastal content.  

2. The differences in judgements could be a difference in the attitude verb used. I will present data 
that shows that this is not the case. We get the same judgements for the verbs gblɔ “say” and bù 
“think” in Ewedomegbe. 

3. ‘Mistaken’ identity scenarios are notoriously difficult to understand and it is difficult to explain 
the point of the judgement task to the informants. Real-world scenarios make the task easier. In 
all ‘mistaken’ identity scenarios, identity statements are involved. In Pearson’s (2015) scenarios 
the attitude holders are often temporarily disoriented which causes the identity statement not to 
be recognized or judged as false at the time of disorientation and it is hard to think that they do 
not recover from that condition at some point and change their mind regarding the judgement. I 
found that some of my informants reported yè as possible in ‘mistaken’ identity reports as well, 
but they judged the sentences form the point of view of an imaginary attitude holder after a 
change of mind. So, it turned out that they misunderstood the point of the test and they confirm 
that they may have lacked comprehension. With sentence (3), a change of mind is not possible. 
The Asian woman would never confirm “I am missing” although she will learn at some point 
that she was missing.  

4. Maybe the difference can be traced back to a difference in the identity statement as well. The 
relevant identity statement in the South Iceland scenario contains two definite descriptions: The 
Asian woman is the woman in the pink sweater. The identity statements in Pearson’s scenarios 
always contain proper names such as: John is the clever student (Pearson 2015, ex 51). The use 
of two definite descriptions makes it possible in the South Iceland scenario not to suppose a 
disoriented attitude holder. The definite description is a non-rigid designator, whose reference 
can shift. 
 

Conclusion: I conclude that the interpretation of yè is de se by default (like PRO in English). It is a 
regular logophoric pronoun in Ewedomegbe. Future research would have to show whether there are 
indeed dialectal differences with respect to the interpretation of logophors. But I predict that there is 
no difference. Also, future research would have to work with examples like the South Iceland 
scenario where the de se reading of the logophor is excluded at least during a fixed time frame of the 
report. 
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